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AnHoTtauus: KpITali[plH anuiinM coryiiyHa KyHpyK ylami 3je 3 J00pyHJIa OeKHUHMEUHII

aTajJraH KbITalIblH SUIMTY aubulbll (peomanablk Ouinru KyinaradH. MbiHa Oy Jan KblTailablH
Kepllapy MaJaHUATTApH MEHEH ThITbI3 OallaHbIll JKYPry3YYCYHYH >KaHbl OalITajibllibl OOyl
KaJraH. YIyTTyK apMHUSHUH >KEHUIIMKE jKeTe ajJ0acThIrbl KbITail 3JIMH ©3Y JKOHYHI® OWIOOHYYyTa
XKeTesel Te3 apaja eHAYPYLI, TEXHOJIOIHs, CasCUi, MaJlaHUAT, WIMM-OminM Oepyy ’kaHa Oarika
aCMEKUTTEPre TaachlpblH THUMIM3reH. YIIyJapblH apachlHa WIMM-OUIIUM HUIUSCUH YarbULIBIPYY
’KaHa Ce3MHYY 7H Oalikbl Macesie O0yyn KanraH. ApTTa KajlraH UIMM-OMIuM Oepyy TUKelel Typae
’KaH CaHJIbIH CalaTbIHbIH TOMOHJOIIYH KEeNTHPHUN ublraprad. OIIOHY MEHEH KOIIO MaMJIKETTUH
OHYTYYCY CO3CY3 TYP/1® WIMM-OUIIMM OepYYHYH T'YJIAOHYYCYH® THKE OailaHbIITyy OO0y KajaraHbl
aiinan aubik OonroH. Hateliixkaga XX KbUIBIMJIBIH aJI/IBIHKBI YKapbIMbIHJA WIUM-OUIUM OepyyHY
T'YIAOHAYPYY KaHa HIMM-TEXHUKAaHU 6PKYHIOTYY apKallyy MaMJIEKETTH KyTKapblll Kallyy UANsIapy
KbUIbIMAp OO0 KanramkaH OnEKUPATTHIK OUMIMKTH aKbIpJIAIITHIPraH.
VYiryHjai skaHbl HAMSIAPIMH TaaCUPUHIE K390Up KbITall Xydil 2JIMHUH OKYMYILITYYJIaphl XKaHa Ke3Y
aupbulraH OunuMayynepy Xys# SIMHUH WIMM-OMJIMM O€pYyCyH KakIIbIPTYyy jkaHa OaTbllnua
MEKTEeNTepAn auyy uausuiapus yryrren Oamramkad. 1907-xbuisl (UblH AuHAcTUSACHHUH [ yaHm
KaHJIBITBIHBIH OMIIMK KapMaraHJbITbIHBIH OTY3 YYYHYY kKbUlbl) JluH OaBumH [lekuHze "4bIHBITHI
MEKEeH CYMepayK KYHIeJYK Me3UTHH “KapblKKa ublraprad. JKamoHusaa oKy skaTkaH Xy3# 3JMHUH
UCTYJIEHTTEPH '"UbITHIII a3Usl MyCyJIMaHAap coro3yH' KypraH. Ke3y aubliran KelTalablk Xy3i 3JIMHUH
OKYMYIUTYYJIapbl "'IIMH Xy31 MUEH KypHaIbl apKallyy TUHHUN HUII )KY3YHIYKTY KaKIIBIPTYy JKaHa
WINM-0MIUM O6epyyre kajrmbl OeTKel aTTaHyy ypaaHblH OpTOTO cajiraH. ATakTyy winmMio3 BaH ryan
xaHna Oamkanap [lexkunann Huroxxe keuecynne Xyizy (Xyai 211) anabuaT nejorakuka MeKTeOnH
Kyprad. Yiryra ueiiuH winM-0mium Oepyy apkailyy MaMJIeKeTTH KyTKapyy kKaHa UJIUM-OUium oepyy
apkainyy Xyd3il SIMHMH MaJaHUATHH OHYKTYPYY JAEreH TeMaaarbl yiyy WIUM-OminuM Oepyy
KBbIMMBUIBIHBIH KoemerecyH adukaH. Keirainbik ynyy tapeixusl 'y JKue ran aiTkaHmaid aaradxbl
MaJIaHUSATTH TYIJIOHAYPYY KBIHMBUIBI KbITall a3bIpKbI 100p Xy3M 35u TapaOblHaH OariTairaH.

Annoranusi: OnuymHas BoWHa, omycTtomuBias Kuraii B (eomanpHyr0 310Xy, OZHAKO
3HAYUTEIbHO U3MEHHIIA apXauyHYyl0 cucTeMy o0pa3oBaHus cTpaHbl. Hapsay ¢ pacnagoM KylabTypHO-
UJICOJIOTHYECKUX IIeHHOcTed B KurTae mpou3onuio mnepeocMbICICHHE MNPUHIUIIOB OCTPOEHUS
cucTeMbl 00pa3oBaHUs, U B CTpaHe ObUIa TpoBeleHa pedopma 0Opa3oBaHHUA C LEJIbIO €ro
JanpHeWmero pa3sutus. B pesynbrate B nepBoil monoBuHe 20-ro Beka uaen «CraceHusl CTpaHbl
MyTeM pa3BUTHUS 0OpazoBaHMsA» U «CHaceHUs CTpaHbl MyTEM PA3BUTHUS TEXHOJOTUN» IMOJOKWIN
KOoHell (eojalnu3My, MpPOCYIIECTBOBaBIIEMY ThicsuM JieT. [lox BiMsHUMEM HOBBIX uAeH
MyCYJbMaHCKasi MHTEJUIMTEHIMSI HApPOJHOCTU Xy3W NPUIIOKWIA YCHUIMS JUIsl Pa3BUTUS CBOETO
00pa3oBaHMs, B pe3yJIbTaTe YEro ObUIM OTKPBITHI HIKOJIBI 3allaJHOro cTWIA. B Hauane HOBOro Beka
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NpEACTAaBUTCIIN UHTCIINIMTCHIUK Hapoaa XyBI71 HHULIUUPOBAIN IBUXKCHHE 3@ HOBOC 06p330BaHI/Ie 1o
no3ynramu «Criacenue cTpaHsl uepe3 oopasoBanue» u « OOHOBICHHE MyCYIbMAHCKOTO COOOIIECTBA
yepe3 oOpazoBanue». B dactHocTu, [lun baousns ocHoBan B Ilekune exenneBHUK «llommmHHBIN
naTpuoTu3M». 36 CTYIEHTOB-MYyCYJbMaH, oOydarommxcsi B SmoHuH, ocHOBamM B TOKHO
«BOCTO‘IHO&BI/I&TCKYIO acconualmr MYCYJIbMAHCKOI'O 06p330BaHI/I${» W BbIABUHYJIM JIO3YHI
«YnyulleHue peIuruo3HON NPAaKTUKU U BCECTOPOHEE pa3BUTHE OOpa30BaHUSA» B CBOEM >KypHaJe
«IIpoOynuBmMiics Hapoa xyd3i». MycyabMaHCKHe Bepyromue, B ToM uncie, Ban Kyanp u apyrue
€ro CIIOABUKHUKH, OCHOBAIM «Xy3HUCKYIO JIUTEPaTypHYIO IIKOIy» B IIexkuHe.

N3BecTHbI kuTaiickuii uctopuk [y [[3uran oxapakTepu3oBai yHOMSHYTBIA Ps COUHAIbHBIX
SBJICHUM KaK «IIE€pBOE€ KYJIbTYpPHOE IBH)KCHME, CO3HATEIbHO WHULUUPOBAHHOE COBPEMEHHBIMU
KUTaUCKUMH MYCYJIbMaHAMU XYI».

Annotation: Following the Opium War opening the gate of ancient China, its feudal
autocracy fell apart as well, which was a new start for China to contact with global civilizations
frequently. Self-reflection aroused by military defeats were quickly expanded to the areas of
production, technology, politics, culture, education, etc., among which the reflection and awareness
to education thoughts was essential, for it was quite clear that the backwardness of education had
directly led to low population quality and the country's progress would certainly rely on the
development of education. As a result, In the first half of the 20th century the ideas of "saving the
country by developing education™ and "saving the country by developing technology" finally ended
the bureaucratic system which had lasted for thousands of years. Influenced by these new ideas, some
Hui Muslim intellectuals and open-minded religious people of Hui nationality started to advocate and
improve Hui nationality education and set up western style schools. In 1907 (the 33rd year of
Guangxu reign in Qing dynasty), Ding Baochen founded "Authentic Patriotism Daily" in Beijing. 36
Muslim students studying in Japan founded "East Asia Muslim Education Association” in Tokyo,
Japan and put forward the slogan of "Improvement to religious practice and universal access to
education” through its journal of Awaken Hui People (Xing Hui Pian). Famous religious people Wang
Kuan and others founded "Hui Literature Normal School" in Niujie Street, Beijing. So far a great new
education movement of Hui people with the theme of "saving the country through education™ and
"rejuvenating Muslim community through education™ was announced to lift its curtain, as the famous
Chinese historian Gu Jiegang had commented, "the first cultural movement consciously launched by
modern Chinese Hui Muslims"[5].

Herusru ce3zagep: Xysi 211, yIyTTyK HIMM-OMIUM Oepyy, Uaesl, IpakTHUKa, MpoLiecc

KuroueBble ciaoBa: Hacenenune Xynsil, HallMOHAJIBHBIM HAay4HO-00pa30BaTEIbHBIN, UIES,
MPaKTHKa, podecc

Keywords: Hui population, national scientific and educational, idea, practice, profession

I. Gate of late Qing dynasty was opened and "'the Eastward Transmission of Western Sciences"
came into trend
1. The Opium War and the emergence of Chinese educational reform thought

In the first half of the 19th century, capitalism in Europe and America heated up and continued
to develop overseas markets. However, the Qing dynasty was still dreaming of “the kingdom of
heaven", totally unaware of the situation in the world, and continued to implement the closed-door
policy and the self-sufficient economic model. In order to reverse the trade deficit with China, the
capitalist powers shamelessly imported opium to China. The Qing government appointed Lin Zexu
to ban opium. However, the anti-opium campaign became an excuse for the British government to
use the "gunboat policy" and to finally invade China by launching the Opium War in 1840. The failure
of the Opium War caused great losses and forced Qing government to accept some harsh foreign
conditions, which even infringed the integrity of China's sovereignty. But after all, the ancient door
of China, which had been closed for thousands of years, was forcibly opened by the British
"gunboats"”. Although there were only a few windows, they accelerated the collapse of the feudal
autocracy and promoted the mutual contact between China and the world civilization. Chinese began
to understand the western world, western civilization and technology. Some progressive and open
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democratic ideas and liberal ideas began to emerge in mainland China. At the same time, the Opium
War was also a starting point for the Chinese nation to self-reflect. At first the self-reflection was in
military technology area, and then it was associated with production, technology, politics, culture,
etc., all of which eventually came down to the quality of people. So Chinese intellectuals realized that
the old education system was impractical and nearly useless, and therefore people were closed and
narrow. It was under such circumstance that the thought of China's modern education reform
germinated.

2.""Westernization Movement™ abolished the imperial examination system, developed western
style schools and carried out "*"New Deal™

The "Westernization Movement" was a self-rescue measure taken by the Qing government
under the situation of internal and external troubles. Its representatives, such as Li Hongzhang and
Zuo Zongtang, had suppressed peasant revolts and dealt with foreign invaders. They believed that if
they followed the same pattern, they would be doomed to self-destruction and could not compete with
the western militarily. They believed that foreign guns were needed both to suppress insurrections
and to defend against foreign aggression. Therefore, it was necessary to develop industries, train
technicians and workers, and also train foreign language talents who can deal with foreigners. The
new education advocated by the westernization group began in this situation.

In March 1906, the Ministry of Education put forward a proposal and the emperor issued an
edict, defining "loyalty to the king, respect for Confucius, Shang Gong (i.e., serve the public), Shang
Wau (i.e., admire martial spirit) and Shang Shi (i.e., uphold pragmatic approach)" as the educational
purposes. The first two principles are to maintain the autocratic and Confucian ethics, and the latter
three are corresponding to moral education, physical education and intellectual education, but the
starting point is the conception of state standard. "Shang Gong" is to emphasize the interests of the
country and the morality of citizens, "Shang Wu" is to improve the military, and "Shang Shi" is to
make the country rich and strong.

3. To improve Hui Muslim's "'mosque school education® with the wind of ""New Deal"*

The person who has had a deep influence on the education of the Hui nationality is Wang
Kuan (1848-1919) of Beijing. He founded the China Islamic Club. In 1905, Wang Kuan and his
student Ma Shanting visited Turkey and was received by the King Hamid. After understanding the
current situation of Chinese Muslims, King Hamid pointed out that "Chinese Muslims should learn
not only the Islamic culture, but also the Chinese culture”, which further strengthened Wang Kuan's
idea of reforming the mosque school education. After he returned to China in 1907, allying with the
renowned Hui intellectual Ma Linyi, Wang Kuan made a concerted effort to create Islamic No. 1 Tier
2 Primary School within seven single-storey houses in the backyard of Niujie Mosque. On July 7,
1907, Authentic Patriotism Daily reported, "Yesterday Imams of all the mosques held a group
worship at Niujie Mosque along with hundreds of Muslims. Many Muslim officers also went to visit.
Mr. Wang Haoran gave a speech about his traveling abroad and urged Hui people to make progress
and improve themselves, to form a strong spirit, to share the responsibility of the nation with various
religious organizations, to set up schools and factories”.[11] After the promotion and practice of these
two famous Hui Muslim educationists, the Hui nationality education in the late Qing dynasty had
significant improvement and transformation in both thought and form, and had a great impact on the
Hui nationality educational thought in modern times.

Il. The appearance of Hui nationality new cultural movement and its influence on the Hui
educational thought

At the beginning of the 20th century, the Xinhai Revolution of 1911 led by Sun Yat-sen
overthrew the feudal autocratic dynasty of more than two thousand years, and put forward the "five-
ethnic republic” of Han, Manchu, Mongolian, Hui and Tibetan, which formed the shared vision that
Han people and all the domestic ethnic minorities would have equal positions to conduct the
democratic revolution. The proposition of "five-ethnic republic” and “ethnic equality” has greatly
aroused the enthusiasm of the Hui people in building the country. Under the influence of the
democratic revolution, the Hui people abandoned the narrow, conservative, self-retaining and
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xenophobic thoughts formed in the Hui people due to the national oppression since the Qing dynasty,
and put patriotism and protecting the country first in the face of internal and external troubles and the
transformation of contradictions, thus closely combining their own destiny with that of the country.

1. Establish associations with the purpose of starting education, serving the society and saving
the country and people

In 1906, Tong Cong, an intellectual of Hui nationality, founded the "East Asia Muslim
Education Association” in Zhenjiang, later renamed it as "East Asia Islamic Education Association”,
with the purpose of "seeking education popularization for all Hui people in China"[8] and "gathering
the essence of Islam, establishing education standards and persuading Muslim groups in different
places to set up branches and follow it"[8]. Founded in 1907 by Chinese Muslim students studying in
Japan, the "Islamic Education Association for Students in Japan" was established with the purpose of
"connecting with people in the same religious belief[10], advocating education popularization and
religious improvement”. In 1906, Imam Yang Zhongming founded the "Islamic Education
Association" in Beijing. In 1921, “Lanzhou Islamic Persuasion Institute" was established in Lanzhou.
In 1922, "Ninghai Islamic Promotion Association™ was established in Qinghai. Founded in 1937 by
Ma Hongkui, Shao Lizi, Ma Lin, Tang Kesan, Ma Linyi, Wang Zengshan, Shi Zizhou and others,
with the approval of the national government, "China Education Promotion Association for Hui
People™ was established in Nanjing. In 1931, Wang Zengshan and others initiated the establishment
of "China Islamic Youth Association” in Nanjing. The China Islamic Youth Association is an
affiliated association of the China Islamic Salvation Association which was founded in February 1940
and was located at No. 62, Zhangjia Garden, Chongging. On August 28, 1938, "Youth Service Group
of China Islamic Salvation Association™ was founded at the Minquan Road Mosque in Hankou, with
Hui youth in Wuhan as the main members. Later, it was reorganized into "China Hui Youth
Battlefield Service Group™. The organization has done a lot of work in publicizing the Anti-Japanese
War, comforting the Anti-Japanese troops and their families, rescuing and providing relief to the Hui
refugees and children, and setting up a "Islamic Refugee Hostel" in Hankou to house the exiles. In
March 1940, "China Hui Youth Battlefield Service Group", in conjunction with the "Muslim Youth
Salvation Association" of Henan province, went to Xiangcheng in Henan to express regards to Ma
Biao's Hui cavalry division, which was called "Muslim cuirassiers in Anti-Japanese War" and was
marching from Qinghai to Henan. They comforted with gifts all officers and soldiers in 2nd brigade
who had just successfully attacked the Japanese troop in Huaiyang, expressed regards to the
subordinates and families of brigade commander Ma Bingzhong who had died in the battle with
Japanese troops and held a memorial service.

2. Establish newspapers and magazines with the purpose of enlightening the people, saving the
country through science and saving the country through education

At the end of the Qing dynasty and the beginning of the Republic of China, the Hui nationality
was in the situation of cultural backwardness and economic poverty. In order to revitalize the Hui
nationality and promote the development of the Hui nationality, Hui people must put the themselves
and their cultural development into the Chinese new cultural movement without hesitation. Thus,
with the surging development of the May 4th Movement, the Hui nationality newspapers and
magazines were established with the purpose of inspiring the people's wisdom, saving the country
through science and saving the country through education. Founded by Ding Zhuyuan and others in
Beijing in 1904, Authentic Patriotic Daily was the first Hui newspaper in China.

In November 1907, 36 Hui students studying in Japan initiated the establishment of the Islamic
Education Association for Students in Japan, aiming at "awakening Muslims to attach importance to
education, improving their quality, striving for self-improvement, and opening up the river of
prosperity”[6]. Bao Tingliang, a Hui student from Yunnan who studied in the Law Department of
Hosei university, Japan, was elected as the President. Huang Zhenpan and Yang Guangcan were
elected as the secretary. After the establishment of the association, one of its major measures was to
compile and print a publication Awakening Hui People that called for the prosperity of the country
and the revitalization of the nation. The journal of Awakening Hui People said that the country was
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in danger of being carved up and dying by the great powers and it called on Muslims to stand shoulder
to shoulder with all ethnic groups, shoulder the responsibility of the Chinese people, work hard, learn
advanced ideas and culture, improve religious practice, so as to educate and revitalize the country and
nation, and show strong desire for national development. Although only one issue was published, the
journal mainly reflected the progressive thoughts of the Hui intellectuals in China at the end of the
Qing dynasty, and was praised by later generations as "blowing the horn for the ideological culture
of the modern Hui people and the awakening of Chinese Muslims™. The characteristics of the journal
are to link the nation, religion to the reality of the country, with a strong sense of patriotism and
responsibility[12]. Besides, there were many famous Hui newspapers and magazines, such as Islam
Monthly (1920), Islam Report (1921), Islam Ten-day Journal (1922), Voice of Muslim Weekly
(1924), Zhen Zong Daily (1927), Muslim Friends Monthly (1929), Islam Bell Journal (1929), Yue
Hua Magazine (1929), etc.. By 1949, there had been more than hundreds of Hui nationality
newspapers and magazines.
3. Break free from ideological constraints and set about translating the Quran

The Quran is the revelation of Allah, both in its language and in its meaning, which is
extensive and profound. Among them, "obscure scriptures™ have always had different interpretations
of its meaning, so it is difficult to grasp and accurately understand them. The language of Quran is
extraordinary, its rhythm is moving and pleasant, with "verve™ and "music of nature™ in one, therefore
no translation can achieve the same level of the expression and meaning as the original text. When a
classic is translated into other languages, if the translation can’t express the charm of the original text,
it will certainly compromise the sanctity of the classic. As a result, Arab scholars do not advocate
translating the Quran into other languages. It was not until 1936, under the leadership of al-Azhar
University in Egypt, that the Quran was gradually translated into other languages.
The Quran has been introduced into China with Islam for more than 1300 years. However, for a long
time, its contents were also spread through learning the original Arabic version or oral explanations
by religious personnel, which severely limited the learning and understanding of the core Islamic
classics by Muslims who did not understand Arabic. Oral explanations by clerics alone cannot satisfy
the majority of Muslims to understand and follow the doctrine, and Muslim women have little
opportunity to listen to the Imams. In addition, due to restrictions on the translation of the Quran,
people of all ethnic groups except Muslims are unable to understand Islam, and only capture some
information about Islam from their daily habits, such as Muslims do not eat pork. It was not until the
middle and end of the 19th century that Ma Zhiben's translation of "Interpretation for Children™
(excerpts from the Quran) and Ma Fuchu's five volumes of "Straight Interpretation of the Truth of
Life" appeared. However, due to the limitations of the historical and cultural conditions at that time,
the translation of Quran did not continue. With the opening of the sea ban and the development of the
New Culture Movement, the attempt to translate the whole Quran began. The earliest complete
translation of the Quran was in 1927, when Li Tiezheng translated it into Chinese from Japanese as
"the Quran (Chinese translation)™, and then in 1931, Ji Juemi and others translated it from English
into Chinese as "Chinese Quran Translation™. In 1932, 1943 and 1946, Imam Wang Jingzhai printed
a, b and c translations of the Quran as "Chinese Translation and Interpretation of Quran™. In addition,
there were also Liu Jinbiao's "Chinese Translation of the Quran and Biography" and Yang
Zhongming's "Main Points of the Quran”, etc.

After returning from Egypt, Professor Ma Jian translated the Quran in classical Chinese with
Ha Decheng, Sha Shanyu and Wu Tegong in Shanghai. Meanwhile, he began to translate Quran into
modern vernacular Chinese and the translation took him ten years' efforts. In 1950 Peking University
Press printed his translation of the Quran (top half). And later in 1957, chapter 7 and the first 19
sections of chapter 8 of his translation of the Quran were continuously published in the monthly
magazine "Chinese Muslims". Due to the objective conditions, after that he failed to continue the rest
of the translation. It was until two years before he died that he sorted out all the translations and had
it published in 1980 by China Social Science Press.
Conclusion
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At the end of the 19th century and the beginning of the 20th century, China was in a period of
great transformation. The rise of modern education of Hui nationality is the exploration and practice
of Hui nationality and people of all ethnic groups in China to find the way to save the country and
save the people, and also the reflection of the indigenization of modern education thought of Hui
nationality. A large number of intellectuals of the Hui nationality, influenced by the ideological trends
of "saving the country through education™ and "saving the country through science", joined in the tide
of saving the Chinese nation. With their own cultural vision, they actively explored the development
of the nation, set up a new type of education to take the place of mosque school education, to promote
the large-scale popularization of Hui education. Innovation and development became their common
pursuit which pushed them to learn Chinese culture, broaden their horizons, and obtain more
extensive and practical knowledge. They also actively advocated girls' education, encouraging them
to break the feudal shackles and enter the society. This is a unique cultural consciousness and a
cultural movement in the history of Hui nationality in China.
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Expert comments:

This article, through the enlightenment, development and practice of modern Hui educational
thought, made a combing and analysis, and explained that the Hui as a minority group expressed a
high degree of patriotism during the great changes in China at the end of the Qing Dynasty. The whole
thesis is full of China. Thinking about the practical significance and value of the development of
ethnic minorities, the papers have objective viewpoints, detailed expositions, and truthful data, and
they agree to be published.
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CONTRIBUTION OF S.M. ABRAMZON IN THE STUDY OF LIFE AND CULTURE OF
KYRGYZ WORKERS

AnHoranusi: Maxkanana C.M. AOpamM30HIYH KBIPIbI3 OSTHOJOTHSICBIHA, KBIPTBI3
JKyMyIIYyJIapblHBIH, IIaap TypPrYHOAPLIHBIH TYpMYII-TUPUYWINIUH, MaJaHUATHIH H3UIII00I0
KOIIIKOH CaJIbIMBI KapaJiraH.

AnHoTauus: B cratee m3yuen Bkiag C.M. AOGpam3oHa B KbIPIBI3CKOH STHOJIOTUH, B
HCCIIEIOBaHUH OBbITa U KYJIbYPbI KbIPIBI3CKUX Pa00UYHX M TOPOKaH.

Annotation: The article examines the contribution of S.M. Abramzon in Kyrgyz ethnology,
in the study of the life and culture of Kyrgyz workers and townspeople.

Herusru ce3aep: STHOJNOTHSA, [Iaap MaJaHUATHI, STHOrpapUsUIBIK MaTepHaiaap, TypMyI-
TUPUYUUIINK, MAJTAHUAT.
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